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The Significant Context of the Passage:
1b.  The Messiah and the Day of Vengeance: 63:1-6

2b.  The Remnant’s prayer of intercession: 63:7-64:12

3b.  The Lord’s answer: His mercy reserved for the remnant: 65:1-25
1¢, The sins of latter-day apostate Israel: 1-7
26 The election and blessing of the righteous remnant: 8-10
(ol The judgment of latter-day apostate Israel: 11-12
4c. The blessings of the remnant vs. the curses of apostate Israel: 13-16

5. The blessing in store for God’s own: 17-25:
--the prophet glimpses the eternal sinless state, v. 17
--the prophet sees Jerusalem biessed in the kingdom, vv. 18-20
--the prophet sees longevity restored, v. 20
--the prophet sees security and happiness prevailing, vv. 21-23
--the prophet sees prayer answered immediately, v. 24
--the curse is lifted, v. 25 (cf. 11:6-9)

The Supposed Contradiction of the Passage:

Isaiah 65:20 There shall be no more thence an infant of days, nor an old man that hath not filled

his days: for the child shall die an hundred years old; but the sinner being an hundred years old
shall be accursed.

Revelation 21:4 And God shall wipe away all tears from their eyes; and there shall be no more

death, neither sorrow, nor crying, neither shall there be any more pain: for the former things
are passed away.

Isaiah’s prophecy about the millennium is introduced with the following words:

Isaiah 65:17

For, behold, | create new heavens and a new earth: and the former shall not be remembered,
nor come into mind.
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if Isaiah 65:17 relates to the eternal state, there seems to be a contradiction between
the two verses above. in Isaiah’s vision, there is death; in John’s vision there is no
death. Atleast three views are possible concerning the resolution of this problem.

1b.  There is a contradiction between Isaiah and John and one should not try to
harmonize the difference. This is a typical approach for liberal theologians.

This writer has found helpful throughout the years the following maxims. To
prove a mistake or contradiction in the Bible, one would have to establish the
following:

--the translation of the passage is the only possible translation

--person’s interpretation is the only possible interpretation

--a harmonization of the apparent difficulty is impossible

Since the Bible is the God-breathed Word from the God of all truth, it
cannot be in error. If all else fails, one should suspend judgment until
such a time that God reveals the solution either in this life or in the
hereafter.

2b.  isaiah 65:17 really relates to the millennial earth which will enjoy such a
remarkable change that the situation can rightly be called the “new heavens and
new earth.” Tom Constable takes his position:

Isaiah’s use of “new heaven and a new earth” is not identical with the
Apostle John's (Rev. 21:1). What Isaiah wrote about this new creation is
true of various segments of it at various stages in the future; it is not at
all descriptive of what John identifies as “new heavens and a new earth,”

namely: the eternal state” (Study Notes, 2016 edition, 318).

3b.  The context speaks of the wonderful changes for the people of God after the
judgment of the apostates and thus the vision relates to the millennium, which
will eventually issue in the eternal state. Verse 17 therefore relates to the
eternal state. The following verses introduce the changes that will occur on the
millennial earth, issuing in the glorious eternal state. Merrill Unger takes this
position:

He saw the Millennium merging into the final state of bliss and having an
everlasting feature to it, according to the Davidic Covenant (2 Sam.. 7:13,

16). So the prophecy employs language that, although applicable to a

degree to millennial conditions, will be fully realized on the regenerated

earth, which will follow upon the postmillennial renovation by fire

(2 Pet. 3:10-13; Rev. 21:1; cf. Heb. 12:26-28) (Unger’s Commentary on the
Old Testament, 1334).
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The “new heavens and a new earth” in v. 17 should be seen as the climactic
conclusion of v. 14-16 rather than the prologue of v. 18-25. Thus Franz Delitzsch
and August Hahn write (in the posthumous completion of Moritz Drechsler’s
classic commentary) that the redeemed remnant will “sing for joy of heart” (v.
14) because he has removed the sins of His people and, indeed
has forgotten them,

- .. which is realized in the creation of a new heaven and a new earth

when the iniquities of his people on the former earth are forgotten. Then

his born-again people likewise will no longer remember their

transgressions (v.17), prompting uninterrupted joy and rejoicing

(Moritz Drechsler, Der Prophet Jesaja, 1857, Section XXVI, 335, translated
by this writer).

The Splendid Conditions in the Millennium: 18-19a

But be ye glad and rejoice for ever in that which | create: for, behold, | create Jerusalem a
rejoicing, and her people a joy.
¥ And | will rejoice in Jerusalem, and joy in my people.

1b.

2b.

3b.

There will be glory rather than gloom in Jerusalem:

le. Extraordinary rejoicing of the people:
Z2E Extreme rejoicing of the Redeemer:

Moritz Drechsler’s superb commentary on Isaiah makes these helpful
observations:

Rejoicing and joy is the infallible fruit of regeneration. With the changes of a cityand a
people of injustice into a city and a people of justice, Jehovah accomplishes the changes
of His people and the city of a people of mourning and complaint into a city and a

people of joy and rejoicing (Ibid., 335).
There will be rejoicing rather than weeping: 19b
and the voice of weeping shall be no more heard in her, nor the voice of crying.

In the Jerusalem of the Millennium, there will be no more premature death,
disease or desperation.

There will be longevity rather than brevity of life: 20

1e. There will be no infant mortality.
2c. There will be full life spans—no premature death.
3. There will be a return to antediluvian longevity.
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--100 year old will be considered a child.
--A person who sins outwardly will be cursed. 4

There will be full enjoyment of human labor: 21-22
And they shall build houses, and inhabit them; and they shall plant vineyards, and eat
the fruit of them.

#They shall not build, and another inhabit; they shall not plant, and another eat: for as

the days of a tree are the days of my people, and mine elect shall long enjoy the work of
their hands.

lc. A promise for permanent enjoyment of labor:

2c. A promise of no more deportation from the land:

3¢ A promise of fulfillment in life rather than futility of life.

The saints will no longer agonize under a curse but will achieve amid blessings.
There will be success in toil rather than exposure to terror: 23a

They shall not labour in vain, nor bring forth for trouble.

Literally, “they shall not bring forth children for sudden death.”
--Their offspring shall not be cut off by sudden death.

A promise of continued blessings rather than apostasy of the posterity: 23b
for they are the seed of the blessed of the Lord, and their offspring with them.

Blessings will continue upon the posterity rather than being curtailed because of
apostasy.

Prayers will be answered instantaneously: 24

And it shall come to pass, that before they call, | will answer; and while they are yet
speaking, | will hear.

God will answer prayers before they are offered rather than shroud Himself in
silence.

--They shall hardly call when | will answer.

--They will still be speaking when | will hear.



8b.  Carnivorous animals will be docile rather than destructive: 25

The wolf and the lamb shall feed together, and the lion shall eat straw like the bullock: and dust
shall be the serpent's meat. They shall not hurt nor destroy in all my holy mountain, saith

the Lord.

lc.

3c.

The curse will be lifted from the animal kingdom.

A partial curse appears to remain upon the serpent (Gen. 3:14; Micah
7:17).

To lick the dust is figurative of the utter and perpetual degradation of
Satan (Isa. 49:23).

Animals will no longer cause harm or destruction.

ISA. XI: 55,



